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Dependence of man on God for his existznce and libe-
ration and the need for leading a life fully dedicated to Him
out of devotion unto Him received treatment in the Puranas
and the Bhagavad-gita. That thic could be done and shzil be
done with more case through worshipping the areag form of
God is tound emphasized in the Agamas. The princip.es of
the path of devotion are reiterated, as it were, in the Birakti-
stirras of Narada und Sandxl}a wuh greater emphasis on the
untque nature of devotion. These do not directly refer to the
arca ‘orm of worship but what they preach has full implication
fot it in the context of the aspects of devotional life. They
goulc. be taken to belong toaperiod which must have been
coevel with that when the Agamic tenets were in pra:tice,
though not when the 4gamic texts were not compiled.

In this context it must be remembered that the path of
devoiion which is dealt with in tae Puramis, Bhagamdmgn‘a
Agamas and Bhakii siitras is distinet from the one which is
preached 1o the. Upanisads. The z2lement of devotion, which
knows no limitation of any kind, gets full treatment in the
form:r while the hhakti-yoga which is based on the Brahma
Vidyels' 1 ireated mn the laiter which permite eligibility
only to those who belong to the first three castes. The
rigour of austerities and the dargerous pitfalis- that lie in
walt for those who are unwary in adopting the asianga-yoga,
as taught in the yoga system of Patanjali, are attendant on
those who follow the bhakri-yoga. The path of devotion,
whicih 15 treated in the sources other than the Upanisads, is
attractive to the suffering humanity and is a never-failing
mear s {0 win God and a much easier modc for adoption than
mhers wlnch lnciude bhakl:m}'uya and hence iis pﬂpularuy

l. \Fldu ﬁppendlx I t‘crr the LlBt -:}F Lrahmﬂ Vfdyﬂs.
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The origin of the cult of dhakti in Hinduism is shrouded
in mystery. 1t is an indigenous growth in our country suited to
its genius and culture. The germs of this cult are found in the
Vedic hymus and the Upanisads,” The Vedic hymns ol Vatuna,
Savitr, and Usas are replete with sentiments of piety and
devotion. The cult of bhakti blossoms forth in the spies and
purdnast and later devotiona! literaturc;* there it is not
satisfied with the impersonal Brahman of the Upgnisads, but
converts Srahman into the porsonal God or Isvara.

Treatises on Phtlosophy and Religion proclaim in one
voice that God cannot be apprehended by senses He is
beyand the koen of logic ov argunvent, and 15 sttuined only
through whele-hearted devotion. Penances and religious
observiances lacking in devotion cannot tead to the attaimnment
of God. Th~"revelation of Guad to man is the highest boon
granted by Him to man.® The cevoiees should meditate upon
God with minds wholly concentiated upen Him.® It has been
stated that God is always Tond of thore who are devoted to
Him.? No one is dearer to Him inthe threv worlds than
tuose who are ealighiened with wisdom and posscssed of high
soitls, Mote dear even than thes: persons isone whno is entirely
devoted to Him.®

Love of God is insisted upon by all schoois of
Vaisnavite thought as an essential pre-requisite for the ope-
ration of Divine Grace and theicfore posited as a4 condition
for salvation. Narada defines bhakti as of the rature of
intense iove for God.? Iti1s. according to him, as 1f a dumb
man who has tasted a delicicus food conld not speak about it.
i is of the nature of love (prema) which reaches its acme of

Kath. Up. 2: 23; Mun., Up. 3. 2: 3; Sv. Up. 6 23.
Bhag. . 11: 14.

Tt reaches ilg pinnacle in the hymns of Alvérs.
MBh. Sauei. 340: 16, 17,

inid,, ibid., 340: 19,

-hid., ibidd., 343: 54, 53,

ibid., ibid., 343: 65.

~N.B.S. 2.
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perfection {(parama). The word ‘parama’ indicatcs three things:
(1] Devonon 15 undivided love for God, free from attach-
ment to worldiy objects: (ii} 1t is not overshadowed by know-
ledge and action; it is the highest end and it is not a means to
any other higher end; and (iii) it is manifested in thought,
word and deed. It may be stated that love of God is akin to
love for near and dear oncs; but there is a world of difference
between the two.,  The object of all worldly atiachment
1s perishable, transient and finite, while the object of devo-
tion 1s imperishable, permanent and infinite.  Love of God
13 not entirely different from love for earthly objects as there
1§ attachment 10 both. Prahlada, the prince among the
lovers of God, therefore, offers the following prayer: “May
not that uninterrupted attachment, as 15 entertained by
undiscriminuting men towards earthly objects, desert my heart,
while Tam constantly wmeditating upon Thee,'® Love for
things that are fleeting and perishing is the cause of misery.
Love of God. Whao is the eternal source of all things, makes
for everlasting happiness.  The love for other objects is
secordary, while the love of God alone is primary., Husband,
wife, progeny, wealth, cattle, castes, the worlds, the gods,
the Vedas, the clements and all the rest have no intrinsic
value 1n themselves. They are dear for the sakes of God.
In shart, God is Love, Love may, therefore, be called His
ﬁffﬁfer-enria which is tantamouant 1o Trrumaiar’s statement that
Siva is Love - ‘Appe Civam’ 0t

As Narada states, Divine Love iy amria (nectar or
immoriality).'?  The stateraent lias various shades of mean-
mg,'* all of which are important in the context and it is to
suggest them all that Narada has used the word ‘ampia’ in
prefercnce to other words such as ‘mukts’, 'kaivalya’® etc,
Sandilya says: ‘It has been taught in the Chandogya Upanisad
that he who has devotion to God becomes immortal. Or
he who lives, moves, and has his being in God becomes

10.  V.P. 1. 20:17.

11.  Tirwmantiram - 270.
12. NW.B.S. 3,

13. N.B.5.56 to 64.
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tmmortal’.!¥  That is the highest religion of man from which
arises unmotivated and uninterrupted devotion to God, which
fills the soul with bliss.15  Bhakti is defined as realizat'on of
God alone as deserving to be called ‘mine’, accomparied by
deep love (prema), and without attachment to the d:sired
object, God, being entirely possessed by and absorbed in the
devotec. Prema 15 the most concenirated love for God,
which is full of the most intense attachment, and which
purifies the heart completely. Divine love {prema} is the
completion and perfection of devotion.'® Devotion is higher
than the other means of salvation, because it is its own
reward.!'” Ttis not the means of any other geal; 1t is the
highzst gozl, the summum bonum of life.  The path of devo-
tion is the easiest of all and superior to all.'® It deoos not
require any other proof; it is self-evident. 1t fills thz soul
with complete peace and ecstasy of supreme joy.!®

Sandilya thinks that mere knowledge does not constitute
devotion. Persons having no knowledge, as for example,
the milkmaids of Brndavar, attained liberation simply through
devotion to the Lord.2®  According to Narada, devotion is
not identical with faith which forms a part of all actions.
Yo start with, there must be belief in God; then this is
deepened into faith; at last, faith is de¢pened into devo-
tion 2t Bhakti, the burning faith in God, is free from
desire, and is of the nature of inhibition of all desires by
which, however, is meant not the extinction of all desires,
but the consecration of all desires and acitions to God. It is
almost impossible to suppress all desires and passions; but
they can be canalised towards God from their being directed

14. S.B.S.3,
15. Bhag P.1.2: 6.

16. This mode of bhakti is seen in the hymns of Alvdrs, especiallyin
the poems of Antdl, Tirumankaiydlvar and Nammilvar and so
a separate treatment is given under the caption ‘Bridal Mysticism’.
17. N.B.S. 25 |

18,  ibid., 81.

19.  ibid., 58 to 60.
20. 5.B.5.4to 6.
1. N,BS. B4,
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towards earthly objects,  One should dedicate all actions o
Him, and cherish all passions, desires, anger. egoism arnd
the like only for Him.,2* It is said that the mind of the
devotees of Sl Krspa 1s engaged in meditating upon His lotus
feet; his words are engaged in describing the glories of the
abode of Vispu; his nands are engaged in ¢leaning the temple
of Hari; his ears are engaged in hearing the pleasant talks
about the Lord; his eyes are engaged in sceing the image of
Krsny; his body 15 engaged in coming inte contact with His
devotees; his nose is engaged in smelling the sweet scent of
rulasi loaves placed at the lotus feet of the Lord; his palate is
engaged in tasting the offerings made te Him; his feel arc
engaged in going on pilgrimage; his head is engaged in bowing
to the feet of the Lord; his desires are cngaged in serving
the Lord. Thus the whole being of the devotee is entirely
dedicatzd to God .23

The Bhagavate mentions mine mirks of devotion: listen-
tag to the name of God, chanting His name, recollection of
Him. rendering service to Him, worshipping Him, saluting Him,
servituce, friendship and self-dedication to Him,2¢4 Sandilya’s
view 15 that ardour in His worsbhip and talks of His elory
characterize a devotes and if they draw the mind away from
God and disturb the bliss of the soul, they are of nc avail.
Narada holds the view that dedication of all our actions to
God and the feeling of exireme uneasiness on forgetting Him
are the good marks of devotee. The milkmaids of Brandavan
dedicated themr whole life to Gopdla Krsna and felt extreme
uneasiness when He went out of their xight even for a short
time2%. Sandilya observes that honouring the Lord, honouring
any thing or creature that evokes His remembrance?, pangs

22. S.B.S. 65 |
23. Bhag. P. 10. 29; t5; ef Peri. Tm. 11.7.
24. Bhag. P. 7. 5 22, 2%

25.  N.B.S. 19, 21. cf. Nammiv|ar's position is of the same nalure.
It is not possible for a man of God-realization {o forget Him at
any time.

26. cf. TVM.4. 4:1 to 9. cf. Pardnkuséa Niayaki's expericnce.
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of separatton, aversion to all things that are not associated
with Him, constant singing of His glory, preservation of life
for His sake, the conciousness that “I and everytning that is
mine are Thine”, the cons:iousness that He is immanent in
all things, and absence of hostility towards Him are the marks
of devotion,??

Devotion is broadly classilied info two kinds, namely,
primary and secondary. Sccondary devotion is of three kinds,
tamasa. rajasa, and satvika. 1faperson’sdevotion is motivated
by malevolence, arrogance, jealously or anger, his devolion is
said to be t@masa. If, actuated by the desire for fame, wealth
or any other object of enjoyment, he worships God, hiv devo-
tion 18 said to be ra@jasa. If, in showing devotion towards God,
he is acteated by the desire 1o do duty for the sake of duty, or
to burn up the roots of karme ‘latent-desires) or to please.
God, his devotion is said to be sattvika,?®8 The primary or the
bighest kind of devotion is absolutely unmotivared.?? It is
devoid of the qualities of sativa, rajas, or tamas., It is
the spontaneous uninterrupted inclination of the mind
towards God. It does not admit the gifts of living in the
same world with God {(salokya), exercising supernatural
powers of God (s@rs#i), being near God (s@mipya’, posscssion
of a form similar to that of God (s@ripyq)}, and unicn with
God (sdyufya).?® The dzvotee who clings to God with his
whole soul does not crave ever for absolate independence
of the soul (kaivalya), not to speak of other things.3! Secon-
dary devotion, according to Narada, is three-fold according
as sauva, rajas or ftamas 1s predominent in the character of the

~devotee; or according as the devotees are distressed, inquisi-

tive, or selfish,?2 Each preceding king of devotion is superior
to each succeeding one.?  According to Sandlya, primary

L B 0 T e e o o T ! B et S 7 5 T e
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17. 8.B.S, 44. . :

28.  Bhag. P.3. 29: 8 10 10, =
29, ibid. 3.29:12.

30. 1bid, 3. 29: 13,

31.  ibid., 11. 20: 34.

32. N.BS5. 56 cf. Bh.G. 7: 16.

33, N.B.S. 57



128 RELIGION AND PHILOSOPHY OF NALAYIRAM [ CHAPTER

devotion is single-minded, whoele-hearted devotion to God.
It is the supreme devotion which directly leads to liberation.
Al]l other processes are of secondary nature and are indirect
causes of liberation, inasmuch as they only lead to primary
devotion.®*  Siandilya says that chanting the name of God,
reciting it repeatedly, salutation to the deity, and worship of
God constitute secondary devotion. They lead to the know-
iedge of the deity, through which attachment to Him {rdga)
is ‘engendered which ripens into love (prema) of God.3s

Devotion to God manifests itself in many forms.
There are several kinds of human relationship such as filial
afiection, friendship, reverence, servitude etc.  The devotce
may hold himself related to God in any of these means. The
nature of his attitude depends upon the degree of intimacy
with God. The attitude is termed as bh@va  The most
important of these attitudes are six: dasya, sakhya, vitsalya,
santa, kanta and madhurya. Dasya-bhava is the attitude of
a servant to his master, Hanuman is the apt classical example
of an ideal servant of God.  This type of relationship marks
the beginning of love. At alater stage devotion gets deepened
and is comparable to the love and regard that a man has for
- his friend. For example, the relationship between Kucela
and Krsna, and that between Arjuna and Krspa,  Still higher
and more intimate is the vatsalya-bhava, the love of the
parent to thechild. For example, love of Kausalya for
Rama and of Yasoda or Devak] for Krsna. Santa-bhava is the
converse of vatsalya; it is the feeling of a child to its parent
e.g., love of Dhruva and Prahl&da for God, who were ths
children of God in every sense of the term. Kanta-bhava
is the love of the wife to the husband; as between Sita and
Rama, and between Rukmini and Krspa. This is a closer
kinship than those mentioned so far, But the closest of all
is madhura-bhava, the romantic love of the lover and the
beloved, asin the case of Radha and Krspa. The last two
types should not be understood to mean sensuality, What is
Bhagavat-kama is transempirical, and it is described analogi-

34. S.B.S. 83, 84; cf Bh. G. 18: 68.
35. 8.B.8. 56, 57 with commentary.
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cally as visaya-kama. But the resembiance between them, is
like that between the dog and the dog star.

Spiritual practice must begin naturally with thinking
about what one has to attain and knowing the means
to attain it. That 1s the reason why cvery system of
religion insists upon some sort of scriptural study under
some teacher.  The worthier and purer one’s ideas of
God arcived at by the proper use of the intellect, the purer,
worthier and truer one’s integpreiation of one’s experiences
will be.  The aspirant should not take delight In vain argu-
mentation and scholastic disputations for their own sake. 3
The proper place for reason is provided for in spiritual prac-
tice by the insisten®e on reflection or manana. 1115 also held
that knowledg and devotion are interdependent.3” 1If intellect
refuses the aid of feeling and will, 1t remains dry intellectual
dogma, 1f love is unassisted by intellect and will, 1t may be
blind sentimentalism; and if will is not helped by khowledge
and love, it remains merely meaaningiess, aimless activity,
But Narada thinks that devotion is the {ruit of itself,?® being
the means as wcll as the end of devotion.  Sandilya however
feels the necessity of concentration ef mind and cultivation
of the intellect for the culture of devotion. The cultivation
of the intellect for acquiring certain knowledge of Brahman
should be continued till devotion 1s completely purified.
Valid knowledge of Brahman is the end of the intellect,  Still,
listening to the scriptures {sravama), reflection {(manana),
and intellectual convinction {nididhydsana) lead to the true
knowledge of God. Knowledge 15 absolutely necessary for
firmness and purity of devotion. The life of devotion to God,
according to Sandilya, need not necessarily be a purely emo-
tional one. The vencrable saint upholds the cult of devotion
enlightened by reason.’® An echo of this idea is found in
the Kurma—purana also: “Of all the devotees, he who ever
worships Me with knowledge is most dear to Me, and no

TR . i, 4 ey e 22 S e, ET T TR ) - —— -

6. N.B.S. 74.

37, ibid., 29.

38. N,B.S, 30.

39. cf. Bh. G. 7: 16, 17,
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and other pairs of opposites, and attains lasting peace.’! One
should observe the social and moral obligations, and perform

religious duties, dedicating them all, including the self to
God.5?

According to Narada the following are the means for
the attainment of devotion : Evil company should be shunned
by all means, because it excites lust, anger, infatuation, lapse
of memory, and lo% of intelligence, and finally leads to utter
ruin,’? Conversation with those who are not with devotees,
touching their bodies, sleeping and eating with them, all
pollute the sounls with sins, and one should fly away from them
as from poisonous snakes.’* Wealth and sex are the two
rocks on which many souls are shipwrecked, Atheists disturb
one’s faith in God. So one should not listen to talks about
women, wealth and the character of atheists,’ Pride, vanity
and other vices should be given up.’® It is not properon
one’s part o enter into a controversy about God, or other
spiritual truths; or about comparative merits of different
devotees, for the simple reason that there is plenty of room
for diversity in views, and no one view, based upon mere
reason, is conclusive in itself.5? Devotion to God arises from
the renunciation of alt objects of enjoyment and of every
attachment for them.,’® He who uproots all earthly attache.
ments gives vp acquiring and preserving objects of ecnjoy.
ment.”? These are the negative means which preparc the
mingd for the attainment of devotion,

The following are the positive means for the culture of
devotion : study of the treatises on devotion; constant

51. N.B.S. 48,

32, ibid,, 61.

53. ibid., 43 t0 45.
4. NPR. 2,2:6

55. N.B.S. 63.
56. ibid., 64.
57. ibid., 74, 75.
58. ibid., 35,

59. ibid., 47.
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and other patrs of opposites, and attains lasting peace.5! One
should observe the social and moral obligations, and perform

religious duties, dedicating them all, including the self to
God.%?

According to Narada the following are the means for
the attainment of devotion : Evil company should be shunned
by all means, because it excites lust, anger, infatuation, lapse
. of memory, and los of intelligence, and finally leads to utter
ruin.’? Conversation with those who are not with devotees,
touching their bodies, sleeping and eating with them, all
pollute the souls with sins, and one should fly away from them
as from poisonous snakes.™ Wealth and sex are the two
rocks on which many souls are shipwrecked, Atheists disturb
onre’s faith in God. So one should not listen to talks about
women, wealth and the character of atheists.’® Pride, vanity
and other vices should be given up.’® It is not proper on
one’s part t0 enter ipto a controversy about God, or other
spiritual truths; or about comparative merits of different
devotees, for the simple reason that there is plenty of room
for diversity in views, and no one view, based upon mere
reason, 15 conclusive in itself.’” Devotion to God arises from
the renunciation of all objects of enjoyment and of every
attachment for them.”® He who uproots all earthly attach-
ments gives up acquiring and preserving objects of enjoy-
ment.>® These are the negative means which prepare the
mingd for the attainment of devotion,

The following are the positive means for the culture of
devotion : study of the treatises on devotion; constant

51. N.B.S. 48,

352. ibid,, 61.

53.  ibid., 43 to 45.
54, NPR. 2,2:6,

55. N.B.S. 63.
56.  ibid., 64.
57,  ibid., 74, 75.
8. ibid., 35,
59,  ibid,, 47.
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thinking of their teachings; performance of those duties
which are enjoined by them; cultivation and preservation of
such virtues as non-violence, truthfulness, purity of body and
mind, compassion and faith in higher spiritual realities, and
the like.¢ One shall incessantly perform uninterrupted
loving-service to God ! Devotion is obtained, principally,
by the grace of the great souls who are devoted to God, or
from the least touch of divine compassion, The company of
the great s difficult of attainment, which once attained is
bound to awaken devction. The companionship of devotees
15 attained by the grace of God alone.®> The grace of God is
followed by the response of the devotees, since there is no
distinction between God and His men.®® Syl Krsna says,
“I-dwell in them, and they dwell in Me,*’84 -

By attaining devotional love a person becomes fulfilled,
immortal and contentad .4 He becomes free from the cycle
of births and deaths. He has no more desire for anything.
He 1s free from grief and hatred. Success and failure, gain
and loss are equal to him. He bzcomes intexicated with joy,
absolutely quiet, and completely satisfied 55 Communing in
Him he delights in Himself, sees Him alone, hears Him alone
and thinks of Him alone.®? He is filled with the presence of
God. He feels His presence everywhere,® He offers his
whole being to God. He belongs to Him, and not even to
himself.5* Bhagavan says, “l am like one who is not free,
I am entirely dependent on My devotees. My heart is given
over to My saintly devotees. 1 am their beloved., I have no
liking either for Myself or for My immortal consort, Laksmi,

60. ibid., 76, 78,

61.  ibid., 36.

62. ibid., 38 to 40.
63. ibid., 41.

64, Bh.G.9: 29,
65. N.B.S. 4.

66. ibid., 5, 6.

67. ibhid., 55,

68. ibid., 70.

69. ibid., 73.



vi] THE CONCEPT OF BHAKYI IN THE ANCIENT LORE 133

without the association of My saintly devotees whose sole
refuge I am. How can 1 leave them who have renounced
their wives, home, children, relations, wealth, and this world
and the next, and completely surrendered themselves to Me?
They do not know anything other than Me, nor do I know
anvthing eise but them.”7¢ |

L

Other benefits which resuit through devotion are:
One's sins which can be desiroyed by means of penaunce,
charity, chastity, truthfulness provided they are performed
with faith, will be completely wiped oul. Devotion is the
soul of purity?t It is the best kind of atonement for all sins.
By the constant remembrance of the Lord all other atonements
are done-away with 2 According Lo Bfdagavagtfa, 1ne supreme
devotion to God can liberate ys from bondage.’? According
to Sandilya, the cause of births and deaths is not want of
knowledge, but want of devotion.”* Want of devotion is the
cause of egoism which brings about of samsdra. The fire of
devotion burns up the sense of ‘me’ and ‘mine’, purges the
soul of ¢goism by destroying the intellect completely, and
brings =bout lLiberation.™  One gets liberated from the
bonrdage of all actions, good and bad, by dedicating their
fruits to God.™ And by complete self-surrender to God,
which is the mark of supreme devotion, one ¢an attain the
blissful state of Brahman, which is the highest goal of life.77

God is the God of Love. There is no barrier of caste,
sex ofr nationality, The Gua, in preaching the cult of
devotion, throws open the portals of devotional love and,
through it, of salvation to all irrespective of caste, character
or sex, Nobody can stand in the way of anybody’s right to

70. Bhdg. P. 9.4, 63 to 68.
71. S.B.S5. 5B, 59.

72, ibid., 75, 76.

73, Bhag. P. 1. 29; 36,

74. 5.B 5. 98,
75 ibid., 96 with commentary.
76. ibid., 54.

77, ibid., 96,
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love God. Sri Krgna assures salvation even to a person of
vilest conduct who worships Him with single-minded devotion.
- Even persons of sinful origin attain the supreme goal by
taking refuge in Him.” According to thc Bhdgavata, even a
capdala is purged of impurity of his caste by firm devotion to
God?™ and is dearer to God than a brahmin, sadly lacking
in faith 8 Even a person of low birth is liberated from
bondage if he utters the name of God only once.8! Narada and
Sandilya also preach the universality of the cult of devotion.
"Among the devoiees of God, there is no distinction of birth
learning, appearance, family, wealth, religious observances
and the like, since they all belong to Him."82 They are
suffused with the spirit of God, They realize the presence of
God everywhere in and around them.’3 ‘Al persons, even
down to the lowest-born, have equal right to follow the
path of devotion; it has been taught by generations of
authorities” 8 The path of devotion has no artificial restrie-
tions. The desire for liberation is the starting point of
devotion and anybody can tread on that highway, the supreme
path. It is perfectly democratic in spirit and outlook.

The Dharmasastra texts are based on the sifras which
belong to the kalpa section of the Vedangas such as the sitras
of Apastamba, Asval&yana, BodhGyana. Drahy@yana and other
works. They treat, in the main, the codes of good conduct
(@cdra), expiations for the sinful deeds which are committed
(pra@yascinte) and wordly transactions (vyavahara). The
Kalpastutras deal elaborately with the religious rites which are
to be done in the sacred fire and in that connection, they
mention the greatness of the deities. Much as they are
concerned with the performance of the rites, they do not deal

78. Bh. G.9: W0 to 32.
79. Bhag P.9.4: 21,

80. ibid., 3. 33: 7, ¢f. the sentiments expressed in T.M. 42 and T.V.M.
3.7:9,

81, ibid., 5.1: 35,
82. N.B.S. 72, 7A.
83. ibid., 70.
84. S.BS 7.
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with the concept of the deity for worship, The Swmpti texts,
however, attach some importance to the worship of the
deities, but this is done in a rather formal way,

Itis in the Manu Smyrfi that thezre is the mention of
the creation of the world.8® In this context, the word
‘nardvana’ is explained to apply for Visnu, who is described
as the ruler.®s The first person to have beencreated by Visnu
is Brahm3.,87 The Supreme Being is described to be of the
colour of gold and is designated as the Supreme Person. He
is to be known through the knowledge which is akin to that
which rises while one is partially asleep. This only means
that He is to be known without the aid of the sense organs,8
His name is Visnu and He lies on Adisesa with $r1.3% Heis
rightly referred to as Acyuta being the support to the world.*
He dwells within the self which is in the heart.3! He is refer-
red to as Vasudeva.?2 Perhaps tv show that the person who
thinks constantly of Him shall not be made to suffer beyond a
limit, the desent of Visnu as Narasimba is frequently men.
tioned and His grace is said to be yearned for.?3 This deity
who would not be pleased by any deed other than that which
one has to do, shall be pleased by doing one’s own. One
shall meditate upon Him as enshrined in a temple,?*

The Dharmaiastra texts prcscrihc rules to be followed
particularly by the devotee of Visnu, Early in the morning
one shall wake up from sleep and contemplate on Hari®*? whom

85. Mame Smyrti, 1: 10,

86. ibid., 12; 122.

87. ibid., 1: 11; Harita Smrei 1: 10 to 13.

28. ibid., 12; 122; vide Kulluka on Manu Smrii.
89,  Harita Smrti 1: 9.

90. ibid., 7:5.

9L, Sankha Smrti7: 17

92, ibid., 7: 19, 20.

3.  Harita Smrii ]: 2; 2:9; 4: 76, T: 19,
04, ibid., 7: 21, 22.

95. Vydsa Smrii 3 2.
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one shal think of while taking bath.%¢ The routine work
(ahnika) may be done by following the Vaikhinasa or Parca-
ratra mode.”” This reference should not be taken to have
been made under the influence of the Pafcardira Agama, for
the routine of the day is divided into cight parts?® according
to the Smpsi and so this would only show that the Agamag
mode of the daily routine was in vogue when this text
(Ausanasi Smypti) was written. The sacrifice for God (daivg-
yajna)®? which is one of the five daily sacrifices, must have
assumed greater significance in later days and with the help
of the Agamic influence developed into temple worship. The
word ‘devagrha’'® used in this context does not make clear
whether temples or shrines were in existence in the days of
Kalpasiitras, There could have been only holy places where
the sacred fire was kept burning'® into which the offerings
were made. Th: word ‘devakula’ occurring in the Pratimg -
nataka of Bhasa must also be taken to mean a place where
mmages for worship are placed.. Such places had some exter-
nal mark in the form of a weapon or flag of the deity
enshrined. The images were made of stone.? There were
sites set apart for erecting temples or for the use of the
deities, 03

The concept of the ared form of worship was familiar
to the authors of some Smyrtis.’9% The moment one beholds
the Lord from the resting place of His feet up to His crown,
one’s sins get destroyed. This means that simple offences
would even more casily get destroyed.! The Swprei texts
96. Harita Smrei 4129, 31
9. Ausanasi Smrii45; 48.
98.  Daksa Smirti, ch. 2.
99.  Apastamba Dharmasiitra |; i4; 13 1; Bodhayana Dharamsiatra 2.6 4,
100. Bodhtayana Dharmasiitra 2. §: 3.

10]. Theplace is also called dhisnya (vide Kalidasa: Abkijiana
Sakuntala, IV).

102. Bhasa: Prasimaaataka. Act II. Itisalso referred to as
Pratimagrha.

103,  Kautilya: drthasasrra, p. 256..

104.  Mdnava Grhasiitra, 2. 15: 6.

105.  Sa@ndilya Smrti 2: 84.

T— —_— ————L o —



VI ] THE CONCEPT OF BHAKTI IN THE ANCIENT LORE 137

recommend the worship of salagrama. % Sankara, the chief
exponent of Advaita, refers 1o the worship of salagrama and
equates the salagrama with Hari 107

The Smrti texts recommend the worship of the deity for
obtaining the things which have not been obtained before and
for keeping in fact what has been obtained.'®8 God shall be
worshipped with the chunting of the Purusasiikra 9% The deity
shall be fondiy cherished asa chastelady would cherish her
dear husband, a mother her suckling child, a discipie his
master, and 4 friend his friend. God shall be treated as a
master, friend and preceptor,!10

God likes those who are devoted 10 His devotees and
conversely does not approve of the devotion of one who does
not honour His devotecs.it! Those who are devoted in their
service to the Lord may or may not obtain the result of their
service, but it is said, in an exaggerated way, that those,
who are devoted to the service of the devotees, are bound 1o
get the results of their endeavouss.!i® Whether it is an
animal or man or bird that takes shelter under a Vaisnavite,
that 1s, a devotee of God, it gocs to the supreme place
along with that devotec ''*  Conversely, those who are
treading the wrong path, hate Vispu and speak ill of the
Vaisnavite Agamas are not fit [or companionship The devo-
tion which isalready had would get destroyed in their
company, 14

Atonement for the offences committed could be easily
carried out. Addressing God as Vasudeva, Jagann#fitha, and
other names, one could become freed from the adverse

106. Vrddhaharita Smrti 8: 183, 189.

107.  Brahmasureablasyaon 1. 2: 7, 14; 1. 3: 14.
108. Yajnavalkya Smrti 1: 100,

105. Harlta Smyri 4: 54, 59,

110. Sandilya Smrii 4; 37, 38,

111, ibid., 4: 86,

112. ibid,, 1: 95.

113. ibid., 1: 15
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effects of patricide and of having killed the cow.!'S One
who steals the bulbous roots and vegetables belonging to
others could expiate by building a temple for God with a
garden of flowers attached to it 116

The Bhaktisutras and the Dharmasastra texts thus deal
respectively with the path of the devotion and the life a
devotee should lead for obtaining the reward of his devoted
life. Unlike the former, the Dharmasastra texts have no
primary concern with the act of devotion, but upholding as
they do the Vedic theism, they incidentally deal with the
topic of the worship of the deity. The general aspect of
devotion to God (deva) which marked the earlier texts,
became developed in the later periods into the cult of Visnu
and Siva, the former aligning itself with the Vigmupurang,
BhZgavata and other works on Vaisnavism.

- [E LLL R —_—

114. ibid., 1: 120.
115,  Satatapa Smyrii, 1; 24.
116. 1bid., 4: i9.




